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ment, varied with each cult center. The author pays special attention to 
the one group of priests in regard to which we have much information — 
the priests of Alexander and the deified Ptolemies at Alexandria (cf. the 
lists in Anhang II, pp. 175 f.). From the standpoint of the priesthood he 
collects valuable data as to the exact time when the worship of Alexander 
was established in Alexandria, under Ptolemy II, and concludes that the 
date was in the winter (January or February), 274 b. c, in connection with 
the penteteric festival for which Theocritus wrote his iyKWfuw et9 ttroke- 
Imuov (Idyll. 17, 17 f.) four years later. 

In striking contrast with the simplicity of the Greek priesthood is the 
elaborate and complex organization of the Egyptian priesthood in this 
epoch. For the most part it was a closed caste, in which the son succeeded 
his father. At each temple there were two main classes of priests, an 
upper and a lower, with an apxupevs at the head. The priests of a given 
city or district formed a corporation over which a civil officer, cn-pan/yds, 
presided; in the Ptolemaic period the king, in the Roman period the 
&pX le P € v> 'AAclovSpcios /cat Alyvjrrov iraavp, known also as the ISios \6yos 
(a civil official), was at the head of the entire priesthood of Egypt. 

It should be noted, in conclusion, that various points in the Roman 
administration of the province of Egypt are elucidated, and that the light 
thrown on Hellenistic culture in Egypt is by no means limited to the specific 
topics under discussion. Twelve pages of addenda give some of the material 
which has been published while the book was in press, and the author 
promises more in the second volume. 

Arthur Fairbanks 

University of Michigan 
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In the most various departments of science it happens from time to 
time that assertions are put forth which at once strike the experts in the 
science as untenable, and yet cannot easily be shown to be so. 

An example of this kind is furnished by the theories concerning the 
origin of Christianity which William Benjamin Smith, professor of mathe- 
matics in Tulane University, Louisiana, has published, separately in Eng- 
lish in the American Journal of Theology, the Hibbert Journal, the Journal 
of Biblical Literature, the Monisl, the Outlook, and now in a German trans- 
lation in book form. 1 Professor Schmiedel, of Zurich, has written an intro- 

1 Der vorchristliche Jesus. Nebst iveiteren Vorstudien zur Entslehungsgeschiehte 
des Urchristentums. Von William Benjamin Smith. Mit einem Vorworte von Paul 
Wilhelm Schmiedel. Giessen: TSpelmann, 1906. xijc+ 243 pages. M. 4. 
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duction to the volume, in which he announces that he will later controvert 
the assertions of Professor Smith, and calls upon others to do so now. 
This, however, is not easy to do in the limited space of a review. It is, 
moreover, rendered all the more difficult by the fact that the book gives 
no complete picture, but consists of five mutually independent essays. 

The first bears the title "Der vorchristliche Jesus," and endeavors to 
prove that Jesus was originally a god who in the two centuries before and 
after the birth of Christ was widely worshiped among the Jews, especially 
the Hellenists. The principal proof-passage for this is Acts 18:25, where 
it is said of Apollos that he had taught with exactness to wept tov 'l-qaov, 
but knew only the baptism of John. In fact, this is a strange assertion. 
But it will not in any case bear Professor Smith's interpretation. As he 
himself says, the author of Acts narrates immediately after (19:5) that 
Paul told the disciples of John that the Coming One whom the Baptist 
had announced was Jesus. But it follows from this that in chap. 18, too, 
the reference was not to a pre-Christian but to the Christian Jesus. To 
be sure, if Apollos had exact knowledge of him, it could not be that he 
knew only the baptism of John; it follows that this latter statement must 
be regarded as unhistorical, but not that ra irepl tov 'l-qo-ov is to be taken 
in a sense to which no other evidence points. 

The reference, in a remark, to the Epistle to the Hebrews, which "not 
wholly without reason" is ascribed to Apollos, yields nothing for Professor 
Smith's case; for this letter speaks expressly in 4:15; 5:7; 12:2; 13:12 
of the earthly life of Jesus. Furthermore, as concerns Simon Magus, it 
is nowhere affirmed of him that he had preached a pre-Christian Jesus; 
the false prophet of Acts 13:6, moreover, was called not Barjesus, but 
fcdTD" 1 "Q — i. e., "Son of Deliverance." Again, the notice of the Jewish 
exorcists who expel demons in the name of Jesus (19 : 13 ff.) is to be explained 
precisely as in the similar passages in the gospels (Mark 9:38 and parallels) ; 
it is said of them expressly that they had adjured the evil spirits by the 
name of that Jesus whom Paul preaches. Finally, the "we" first spoken of 
in chap. 16 do not travel wholly independently of Paul, but are he and his 
companions. Along this line also there is, accordingly, no proof of a 
pre-Christian Jesus-cult. 

This disposes also of the alleged attempts of the author of Acts to explain 
how Christianity spread, as he is said incorrectly to have supposed, from 
one point. It may, in fact, perfectly well have had such an origin. For 
what Professor Smith at the end of this first essay anticipates from the 
second is likewise proved to be untenable; and the closing statement, that 
only on his hypothesis are the victory of Athanasius and the overthrow 
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of Arianism in both its older and its modern form explicable, proves only 
that Professor Smith is wholly ignorant of the forces that determined the 
development of the history of Christian doctrine. 

The second article, "Die Bedeutung des Beinamens Nazaraus," Pro- 
fessor Smith issued for substance in 1905, and at that time laid it before a 
number of scholars for their judgment. Of these Professors Meyboom 
and Oort published a criticism of it in the Theologisch Tijdschrift for 1905, 
which contains what is most important. I may therefore deal with this 
point more briefly. Professor Smith thinks that Na&opaios is not to be 
derived from Nafa/j«T, since the latter name occurs neither in the Old Testa- 
ment nor the Apocrypha nor in Josephus and the Talmud, and that it is 
accordingly altogether fictitious. On the other side, if there had been no 
Nazareth, it would never have occurred to anybody to derive the name 
" Nazarene " from it. But if there was a Nazareth, then it is entirely pos- 
sible that Jesus also, in accordance with a widespread custom, was called a 
Nazarene because he was born there. It is accordingly unnecessary to seek 
another explanation, and, as in the case of the name "Jesus," to find in it 
the name of a god. Professor Smith's proofs of this fall far short of prov- 
ing. It is true that in the great Paris Magic papyrus, among other fictiti- 
ous name of gods, there is found vaxraapi. But this does not prove, from the 
evidence advanced, anything respecting the later time from which the papy- 
rus comes. And when Epiphanius speaks of the Nazarenes before Christ, 
this is of no weight in view of the silence of Josephus, Justin, Hegesippus, 
and Hippolytus. This essay, like the first, fails of its purpose. 

In the third essay, which is called "Anastasis," Professor Smith seeks 
to show that the sentence, " God raised Jesus up," referred originally to his 
historic appearance. This applies to a couple of passages in the Acts; 
the rest is again without evidential value. 

The fourth essay bears the title "Der Samann saet den Logos," The 
parable of the sower and the four kinds of soil is alleged to go back to that 
which is found in Hippolyt, Philos., v, 8, dealing with the sowing of the 
Logos. But is this form really so old ? Professor Smith claims to have 
proved this in another study long ago ready for the press. In fact, it follows 
precisely from the quotation of I Cor. 10:11 in Hippolyt's form that it 
cannot be proved. 

Finally the last, most extended essay, "Saeculi Silentium," affirms that 
the Epistle to the Romans is nowhere cited before 160 A. D. It is, however, 
already employed in I Peter. For, although the variation in form from 
the Septuagint of Isa. 28:16 in Rom. 9:32 and I Pet. 2:6 might, as Pro- 
fessor Smith maintains, go back to a reading of the Jewish synagogue, yet 
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the simultaneous quotation of Isa. 8:14 proves that the Epistle to the 
Romans and I Peter are related. And the former is the original, the 
latter the copy. For in I Peter it is not at all the unbelievers that are 
being discussed; and there was no need, therefore, to refer to their predesti- 
nation. In Romans, however, this is the first preliminary solution given 
for the problem of the unbelief of Israel. This proves that the Epistle 
to the Romans was already extant in the first century. The Epistle to the 
Romans, I say, for that it grew up gradually out of separate elements I 
do not believe Professor Smith will prove even when he brings forward 
his proofs. If he wonders that the Epistle to the Romans is not 
expressly cited in I Peter, the reason of this lies precisely in this, that 
it was at that time not yet in the strict sense canonical; but it would not 
have been so accepted later, if it had then just recently come into existence. 
Here also, then, Professor Smith has not achieved what he undertook. 
If his other assertions are in themselves not impossible, yet, in connection 
with our other information concerning the origin of Christianity, they must 
be rejected. Professor Smith has devoted extraordinary diligence and 
keenness to a lost cause; he must acquire a sense for the natural and 
the simple before he can enjoy historical knowledge of the beginnings of our 
religion. 

C. Clemen 
Bonn, Germany 



PAUL'S CONCEPTION OF CHRIST 

This volume 1 belongs to the "library" containing such noteworthy 
publications as those of Stapfer, Bovon, and Sabatier. But the express 
statement of the author places it in the class of semi-devotional writings, 
and the execution of his self-appointed task assigns it a place distinctly 
below first-class work both for interest and for value. Premising that the 
secret of Paul's unusually strong and joyous life was "his Christ and his 
Christology, " he desires in the present study to discover that secret in order 
that he and his readers may be able to repeat this virile, buoyant life. His 
method is a very good illustration of how it ought not to be done. He asserts 
the genetic development of the apostle's conception of Christ and his work, 
but he abjures all necessity for conforming his study to it. He seeks to 
view the apostle's thought in its entirety and generality, and asserts that 
such a view may be accurate without one's knowing anything of how the 
apostle reached his thought. Even this is not unqualifiedly true. And 

1 Essai sur la Christologie de Saint Paul: Premiere Partie, L'Oeuvre. Par S. 
Monteil. Paris: Fischbacher, 1906. 264 pages. 



